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ABSTRACT

The present paper is about the ancient Vedic social phenomena of purohita, his functions and specificity during the time of Rigveda. The existing indological academic point of view and the absolute majority of Indian religious traditions regard purohita as “a family priest, a domestic chaplain of the king”. However this understanding is based usually on post-Rigvedic texts. As for the Rigvedic society itself, purohita usually does not mean so much the certain priestly position or function, but has been understood or as a complex past participle passive whether from purodhA- “to put ahead”, or from purohi- “to send forward”; or as one of the common words for “priest” as it is. We consider, that the Rigvedic situation gives us much more detailed definition for this concept – a particular function of priesthood but also (what is not usually noticed for Rigvedic purohita) as a political and even military leader. Rigveda provides us the following evidence: a) the initiator of the dialogue between people and gods; b) the intermediary between people and gods; c) the founder of human society principles; d) the defender of the initial supreme principles; e) a herald-standard-bearer; f) a powerful embodiment of valour and supreme order.
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Any question on the system of religious authority in ancient societies always appears to be a key point, regarding its exclusive role to be played by religion and mythology in those societies. Such problems attract even more interest, when they touch societies, which did not know the developed state yet. The Rigvedic society is undoubtedly belongs to such ones. The additional urgency to a consideration of the system of priestly authority at the RV society, or even to its separate elements, is being given by the fact that the one is the earliest of known historical Indo-Iranian societies and one of the earliest Indo-European ones.

The present paper put its attaention to purohita, his functions and specifics inside the RV society. 

According to the European academic tradition, this word has the meaning of “domestic royal priest” [f. e. Macdonell A. A., Keith A. B. Vedic Index of Names and Subjects. Vol.II. Delhi-Varanasi-Patna, 1958. P. 5-6, Елизаренкова Т. Я. Словарь основных мифологических и ритуальных понятий // Ригведа. Мандалы I - IV. М., 1989. С. 761]. 

However, those works are usually touching the period more recent that the RV one. Regarding the RV society, the basic point is that the word purohita did not mention as particular priest duties or function, but one should realise it:

A. literarily, as a complex past participle passive of purodhA- “place in front of” [f. e. Böhtlingk O., Roth R. Sanskrit-Wörterbuch, I - VII. - St. Petersburg, 1853 - 1875. Th. IV. S. 804, Mayrhofer  M.  Kurzgefasstes  Etymologisches Wörterbuch des Altindischen. Bd. 1 - 4. - Heidelberg, 1956-1980. Bd. II. S. 310, Ригведа. Мандалы I - IV // Изд. подготовила Т. Я. Елизаренкова. М., 1989. С. 545] or of purohi- “being sent ahead” [Rgveda - SaMhitA with English Translation by Svami Satya Prakash Sarasvati and Satyakam Vidyalankar, I - XIII. - New Delhi, 1977 - 1995. Vol. II. P. 424]; 

B. somebody who possesses a special power and keeps a special position for everybody, who considers his as a magic and ritual protection from any danger, i. e. the priest as he is [f. e., Hillebrandt A. Vedic Myphology. Vol. II. Delhi, 1990. P.100. Gonda J. Triads in the Veda. Amsterdam 1976. P. 148]. 

If to go deeper, we should mention the basic positions, which formed all the more recent academic views:

1. Grassmann Hermann. Wörterbuch zum Rig-Veda. - Weisbaden, 1955.

A. purohita

1) performing an action, f. e. placed on top to declare a speech.

2) a priest, place on the top.

3) a domestic priest (in particular).

4) Agni's characteristics.

B. purohiti
a priest service or job.

2. Monier-Williams, Monier. Sanskrit-English Dictionary, Oxford,  1899.

A. purohita

placed foremost or in front , charged , commissioned , appointed;

m. one holding a charge commission, an agent (esp.) a family priest , a domestic chaplain (RV. &c. &c.)

B. purohiti
f. priestly ministration  (RV.)

So, we can summarise that the current vision of purohita gives us no any detailed enough priest function, just general direction of understanding. We consider, that this view does not match the RV situation too close, and our own version of that institution, based on our conceptual description methodics, gives us a little bit different understanding. Let us show this in detail. 

The Vedic purohita is a complex word, derived from puras “farther, ahead” and hita- “given, placed, sent, established”. Sematntically this definitely correlates with Avestan paradAta “given in front of, placed ahead”. However, the Old Inranian tradition connects paradAta with military or royal function, but not with the priesthood at all [f. e., Грантовский Э. А. О распространении иранских племен на территории Ирана // История Иранского государства и культуры. М., 1971. С. 319, Авеста: Избранные гимны; Из Видевдата / Пер. с авест., предисл., примеч. и словарь И. М. Стеблин-Каменского. М., 1992. С. 202]. Furthermore, the more recent Indian tradition – ManavadharmaZastra XII 46-48 – also places purohita not to brahmaNa, but to kSatriya. 

So, according to semantics, purohita may be realised as the one, who starts the process of conversation of people and gods (some sort of the mediator) —   “the first one, whom the gods are listening to” — and as a founder of the structurised (organised) society – “the father-founder of the people”. Going further, regarding the proposal of S. Prakash and S. Vidyalankar, purohita is the one who is sent to declare something very important – “a herald-banner-bearer”. If so, we can definitely consider this as an indication not to the pristhood, but to political or military-political functions. And it is more important that it made not some sort of abstract starting point or foundation but the very particular  notion for the people who used the word purohita. So, the present question is which detailed elements of that foundation the RV people themselves considered to be essential. Looking for the answers let us review the RV text, taking into our consideration the relative chronology of the RV, proved by H. Oldenberg and confirmed by T. Elizarenkova [Елизаренкова Т. Я. Ригведа — великое начало // Ригведа. Мандалы I - IV. М., 1989. С. 473 - 479]. 

Early RV Period = Family MaNDalAh 

(purohita RV II 24,9; III 2,8; III 3,2; III 11,1; V 11,2; VI 70,4; IX 66,20) 

(purohiti RV VII 60,12; VII 83,4)

Regarding those passages, the early RV society defines purohita as possessed with both pristly and military qualities. His priestly side has been described with the following characteristics and correlations. 

	correlations
	characteristics

	saMnaya- “direction”
	brahmaNas pati- “lord of brahman”

	vinaya- “teaching”
	mati- “thought”

	dhiyAvasu- “with rich thought”
	jAtavedasa- “born by knowledge”

	veda yajNam AnuSak “sacral knowledge of sacrifice in order”
	hotar “hotar”

	barhis “sacrificial straw”
	havyadAti- “bringing a sacrifice”

	sumna- “god's mercy”
	ghRtaZriyA- “depicted with ghee”

	hotar “hotar”
	ghRtapRcA- “brought by ghee”

	vipra- “singer of holy hymns”
	pavamAna- “soma sacrifice”

	yajNa- “sacrifice”
	RSi- “poet-rishi”

	brahman “brahman”
	

	havIman “appeal”
	

	ghRta- “ghee”
	

	Rta- “Cosmic order”
	


His military side can be depicted as follows.

	correlations
	characteristics

	yudhi- “battle”
	vAja- “might”

	ratha- “charriot”
	rathin- “charriot driver”

	dUta- “messanger, missioner”
	ketu- “standard, banner”

	
	sukratu- “mightiest”

	
	rathIr Rtasya “the driver of Cosmic order”


The following elements are considered to be the general ones for both functions: 

svasti- “wealthy”;

svasti- “big prosperity, greater family”.

Early-Middle RV Period = Early Additions to the Family MaNDalAh 

(purohita: RV I 55,3; I 58,3; I 94,6; I 128,4)

So, in the Early-Middle RV Period purohita can be also described as possessing both priestly and military functions. The first is shown as:

	correlations
	characteristics

	rai- “wealth”
	hotar “hotar”

	amartya- “immortality”
	Artvijya- “priestly function”

	vAra- “gift”
	

	adhvaryu- “adhvaryu”
	

	hotar “hotar”
	

	praZAstar “prashastar”
	

	potar “potar”
	

	purvya- “first”
	

	vidu- “expert”
	

	dama- “house”
	

	yajNasyAdhvara- “sacrificial ritual”
	

	yajNa- “sacrifice”
	

	atithi- “wanderer”
	


The second is defined with:

	correlations
	characteristics

	 nRmNa- “military valour”
	 sukratu- “сильнейший”

	vIra- “mighty warrior, hero”
	

	 ugra- “might, power”
	

	ratha- “charriot”
	

	iSu- “arrow”
	

	 sukratu- “forth”
	

	vahni- “cabman”
	

	 vedha- “piercing”
	


The following element is considered to be the general one for both functions:

dhIra- “skillful”.

Late-Middle RV Period = Late Additions to the Family MaNDalAh 

(purohita: RV I 1,1; I 44,10 + 12; VIII 27,1; VIII 101,12) 

So, the Late-Middle RV Period indicates purohita as the priest. Below you can see his specification. The only thing to be specialy noted is that his correlation with gods (Agni and Surya) and with the eternal light marked purohita's cosmogonic capacities, but the other elements shows his connection to human society.  

	characteristics
	correlations

	Rtvij- “put sacrifice in order”
	yajNa- “sacrifice”

	mitramaha- “great friend”
	hotar “hotar”

	antara- “favourite”
	grAmin “common human being”

	grAvANas “pressure stones”
	agni- “fire”

	barhis “mat of sacral grass”
	uktha- “praise”

	
	adhvara- “rite”

	
	sUrya- “Sun” 

	
	vibhu jyotir adAbhyam “all-embracing endless light”


Regarding the non-priestly elements for that period, we have identified only two of them:

	characteristics
	correlations

	avitar “assistant, protector”
	

	dUta- “missioner, messenger”
	


They could probably be considered as related to the military functions.

The following element is considered to be the general one for both functions:

mAnuSa- “human being”.

Late RV Period = Last – the Xth – MaNDala 

(purohita: RV X 1,6; X 66,13; X 70,7; X 92,2; X 98,7; X 122,4; X 150,4-5)

Examining the latest part of the RV, we have concluded the following.

Priestly indications:

	characteristics
	correlations

	
	aruSo jAta- “born of scarlet colour”

	
	pada iLAyA- “place of pleasure”

	
	Rta- “Cosmic order”

	
	hotar “hotar”

	
	Rtvij- “the one who put the sacrifice in order”

	
	yajNa- “sacrifice”

	
	uSas “dawn”

	
	hotra- “hotar duty”

	
	kRpaya- “co-feeling pity”

	
	dhI- “thought”

	
	agni- “fire” 

	
	vasiSTha- Vasishtha (rishi's name)


Again we should noticed that the connection of purohita to Agni and Ushas and their cosmogonic functions is evident. 

Here are the purohita's military indications for that period.

	characteristics
	correlations

	yahva- “tireless”
	rAjan “king”

	prathama- “first”
	yajNasya ketu- “banner of sacrifice”

	vAjina- “mighty”
	


The following element is considered to be the general one for both functions:

draviNa- “wealth”;

napAt- “son”.

Coming to the final conclusion regarding the RV purohita, we should say the following.

1. Priestly indications are the dominant among all the ones regarding purohita. They testifies purohita's connection to both cosmology and human rituals and rites. And this is what is totally accepted among the scholars. However, those qualities are not the only ones.

2. The indications connected to the military functions are not so numerous as the priestly ones, but they are not so unic and acidental. And this is the main result of the present research:

purohita of the RV society wasn't of the priesthood (brahmaNa) exclusively, but also undoubtedly belonged to the military social strata (future kSatriya).

3. Other characteristics and correlations mentioned, which did not indicate any social specifics, are rare and show usually some general parameters for human being or human society. 

